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« Hoſoever will be Pins be. 
& fore all things, 'tis Neceſſa- 
ce ry that He hold the Catho- 
« lick Faith. 

e is of Abſolute Neceſſity to 


A Good Life 
Salvation 5 but 4 Rigs Belief in theſe Points 
that have been always controyerted.in the 


— 


Churches of God, is in no degree Neceflary, 
much leſs Neceſſary before all tbings, He that 
leads 4 Profane or Vicious Life, fins againft 


a plain acknowledg'd Rule, and the expreſs 
unqueſtion'd Words and Letter of the Divine 
Law, and the Diftates of Natural Conſci- 
ence ; He wilfuly refuſes to advert to theſe 
, A ' Monitors 
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| Monitors, and therefore an no way palliate ( where he was Biſhop ) no leſs than Four 


or excuſe his Wickedneſs. But he that errs times; whereof the firft was by-c I 
eu Qneind-of Faich-ptren ices, os —cha teak: He ee 


to. be rightly inform'd,_is. _ own Life: 


inno fault at all, bis Error is pure {gnorance. 
. Not aculpable Ignorance ; for how can it 
- be culpable, not to know that, of which a 
Man is Ignorant, after « Diligent and jm 
partial Inquiry. ? 
« Which Faith <xcept a'Man keep W 


« pefiſt-Everlaſtingly. {= VS % 
| cant ) 
that a Man ſhould believe and ptofels it, 


if we add ought to ,it,/ we do F rp 


' periſh 
everlaſtingly. JES. 1  _ 
Firft, for Adding. What if an Honeft 
Plain Man, becauſe He is a Chriſtian gnd.a Pro- 
zeſtant, ſhall think it Necefſary to add this 
Article ta the Athanafian Creed : ** I be- 
« ljeve the Hdly Scriptures of the Old and 
<6 New Teftaments, to be & Divine, Infalli- 
« ble, and Compleat Rule, both for Faith and 
« Manners? I hop2 no Preteftant wquld' 
think a Man ſhall be damned for fuch Ad- 
dition : And if ſo, thefi this Creed of Arba- 


% 


ſo many Provinces) reje&ts, as Heretical,that 
Periodof it, © The Holy:Glivft isdf che”Fa- 
<«-therzandof the Son-t eonteadingthacthe- 
Holy Spirit is from tbe Father only. Which 
al mo tvely-prove,- 
as we ſhall ſee in-its proper place. Andfor 
the Menace here of Atbandjus, that they 
ſhall periſh Everlaſtingly ; they laugh arit, 
and ſay, 'He was driovk when br. made this 
Cre:d,Gennad.Schol. A:Bp. of Conſtaminopie, 
&. And the Catholick Faith is this, _ 
 Catbolick Fafth, is as mich as* to ſayin 
Plain Engliſh, .cbe Faich of 6be rwbole Church. 
Now in what 'Age was this whithhere fol- 
1ows,, the Faith” of the whote- Chureh? 
Not ig' the Age of Arbanafius himſelf; who 
for-this Faith, and for Seditions' Pradtices, 
was. baniſh'd' from. Alexandric in ' Egypt 


4 4 «Þi and his LL 'e > t 
« and Undefiled, without. doube He ſhui” mong 7 


| 2 Heretick 
and Seditious Perſon : Of theſe Councils, 
that| at Ailen confifted of 3095 Biſhops ; 
and that at Ariminam of 550, the greateft 
*Convention of Bifhops that ever was, This 
Conſent of the Churches of God againfi 


Fi ah 
'Pro T a abe 
nd arib heb Rab de® Aitin rh fs. 

or the times Before and After, the cu- 


Mt, With what 
Forehead the Author of this Creed, calls 
this. Catholick Faith, or Faith of the 
ole Church? when *tis certain, it has 
teen ſo in no Age, and leaft of all in the 
Author's, ; T7 
« The Catholick Faith is this, That we 
«© worſhip one God in Trinity ; and Tri- 
* nity in Unity. 
He means here, that we muft ſo worſhip 
throne trug, God, as to remember He is 


., Thee 4Pernz ; and ſo worſhigthe Three 
3 Perſons, bear in at they are 
- bufiome Subſtance, on or God. 


So the wr ren] Fame .qeoagr in the three 
it i ;whi 1 are the = 
? Tits confounding the:Perſous, nor 


&« dividing the Subſtance ; for there ts one 
4s 


; ather, another. of. the Son, 
cc \adachepo the Holy.Ghoft : but the God- 
«© headofthe Father, and of the Son, and of 


< the Holy-Ghoſt, is all one.- Therefore all 
'theſeArtides miake-indeed batone Article, 
which is this3 © The one true God is Three 
vs —__ Perſons; and three diftin&t Perſons 
« ('Father,- Sbry and Holy Spirit”) are the 
-6 6ne' true God. - . oF * od 23 
-. ."Plainly; / as: ifta:Man:fhould ſay, Fever, 
Fames, and Fobn, being Three Perſons, are 
one Man'; and one Man is theſe Three di. 
tin Perſons, Perer, Fumes,; and Fobn.. Is it 
net now-a*-Ridiculous: Attempt,. —_ 
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Image of \Gad, 
Nature ?. But ms whe Era EN 908 
the. parts of this Monſtrous Propoſition, as 
*tis laid down in the:Creed it. (elf, 


« . Neither con ding the Perſons, nor, , 
oy diy g thes Sub 
cap WRnot c4e M nd the Perſous, 


that- _— (they lay); but aze.numerice! Sub- 
ſtance? And how, can-we'but divide the Sub» 


ſtance, - which wefind: inthjee difind divi- 


ded Perſons ? 

« There is one.Perſon of the Father,ano. 
& ther of the;$0n,another of, the H. Ghoſt. 

Then:the $on.,is nat-the Father, .nor is. 
the Father the. Sop,-nar the:Holy;Ghoſt ci-. 
ther of them.: 1 ſhall ngt need to prope - 
this Conſequence, .not only- becauſe.” tis evis.. 
dent, :þut becauſe *$is acknowledged by-the | 
Trinitarians. But-if the Father is not the 
Son, and yet is(by confefſion of all) .the One 
true Gad ; then. the. Son'is not the One true,, 
God, hecauſe He is nat ag wt the- IEA», 
ſon 4s ſelf-evident, for How. £an;the Son:be 
the qne.true Gad; i. he is not-He phe is 1þe. 
One-rrue Gad f After. the, {amemapner,j tay! 
be proved, that-(on, the, A thanafian'Princi- 
ciples) neither the-Father nor -Holy. Spirit 
are, or can he God,or the Onz trug Ged 3 for, 
neither of. them, js the San, who js the-Qae, 
true Gogl: according to: Atbanghys, .and alh 
Trinitarians : for thy; all. ſay, the Father: i is. 
the One true,God, the Son-is-the.Onetrye, 
God, and the Holy Ghoft is : the Que true. 
God. Which-is- a three-fold. ContradiQtions 
becauſe there is but One true God, and Qne 
of theſe Perſons is not: the other, . olks 
it be a-ContradiRion, %is certainly. Wag 
for .eyery, GContradiftion- being 
Inco liftences, defixqza itſelf, and 45 fs _ 
Confurdtion. 

Fo "The'Godhead of. the Father, 2nd of 
<© the Son, and of the Holy. Ghoſt, ; is. all 
* One; the Glory equal, the Majefty Ces 
- cernal, 

The,meaning ofthal Clauls'is, Thas 
the Glory and Majeſty .p he Sa and 
ly Spirit, is equal t9 the Gip: ry and. 


£ 


(73,0) 
one: Mes oro Nv hoſe peta the 


nd Mayo with. 


1 fore [3k ether che Gl enAba, 
4}et "*y with which 

TS and Majcfticat, be the ſame. in Num- 
ber, ( that. is, the very ſame.) with which 
the Father is Glorious and Majeſtical ; oc 
. only. the ſame for "Kid 4nd Degree ? If it be 
not the ſame jn ar then the Gcdhead 
of. Te. Father & Son, is not. ( as 


this Creed Des Y One; and:they are . 


not one; and the ſame God ; for two. Infi- 

nize and, Diſtin& Glories, and Majeſties, make 
two Gods, and three make three Gods ; 
as.every qne ices, and (to ſay true) the 
Trinitarians themſeives confeſs, It remains 
therefore that, they, ſay,. the Glary.;and 
Majefty,.of. the Son and Spirit, . is thr ſame 
. in Nza ergand. net. for Kind and Degree on- 
ly «With, that. of the Father : but. then it 
fallows,.that.the. Glory and Majeſty of theſe 
Perſons is,neither Equal ner Coerernal. Not 
Equal: for 'tis the ſame, which Equals 


neyer are; -yor Coeternal, for this alſo- 
plaiply. intimates the they are \Diftin; 
not-Diftin ? Do we: 


for hw Cootergal 
ſay,;a ning? is Cocternal or Contemporary 
with jt ſg]t? Therefore. this Article alſo 
doth impugn and deftray.it ſelf. Beſides, 
if the Glory and Aj 0 of the Three Per- 
ſans be.zuvcrically the, ſame; then ſo are all 
their other Attributes : from whence it fol- 
los, th Laps LO The is, not any real Difference 
Perſans : and they,ars 
Cal Nomes of God ; which is.the 
Hereſfie of.the Sabellians. 
1a . the next place this Creed teaches, 
that © The: Father .is Incomprehenſible, 
6 jooymprrkenie, mn au ; the; Sons 


cc, cneng ate,: Eteznal, Al- 
6 mi Thin Hoh a LITE ers 
&. ys ty: 

& t ne: er imf, ſe) pA ? 
& , at.the Fa gr is God the 


at Fon. is oo the Holy Ghoft is God. : 
« yet there:are not Three Gods or Loxds, 
* nor Three Incomprehenfibles, nor. Three 


f All-mighties, fox Three: Reerpalſoopyo- 
F 


Naw if in {mitatiovof this, a Man hoo! F 
A 2 have 


LP S$90n and HOY Pirif. 


Sdn and Spirit are. 


-y, - . 
oy ne « ue 
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havea mind to ſay ; ** The Father isaPer-'" thus, 764 Father is God, the Sor Jr God; and 
«ſon, the adbe' a Perſon, and Mis, BY the Holy Ghoſt i# God; 'the Term G04/js\ uſed 
« Ghoſt js a Perſon ; yet not rhree Perfons,” Eſſentially, and therefore comiprehetids the 
* but one Perſon, 1 would know, why this . whole Fhree Perſons ; ſo that there is nei- ' 
were not as good Grammar and Arirhme- ther s Grammitital; wor  Arithmetitdl Comradi- 
tick ;3'as when Athanaſius fays, the Father ' Qon;*But this Reniedy is worſe (if poſſible) 
s God, the Son is God, and the Holy Ghoſt than the Diſeaſe ; for it owns that there 
is God, yet nct three Gods, but "one God :* aie Three Perſona] Gods, though there is but 
or when'He fays, the Father. Uncreated, the ' one Eſſential God ;- and that otherways the 
Son Uncreated,and the Holy Ghoſt Uncrea*'' Propoſitions of which we: are ſpeaking, 
ted, yet not three yncr;ated, but one Uncrea- wings all the aforeſaid Contradidti- 
ted; and'ſoof thereft? 7. ©-' © © ** ons. "This Remedy, 'I fay, is worſe' than 

Dothnot a Man contradi& himſelf, when the Diſeaſe ;: for, 1. Three Perſonal Gods, 
the Term or Terms in his Negatien, are ' and one Effential God, make Four Gods, 
'the ſame with thofe in his Aﬀirmation ? If if the Eſſential Gad be not the ſame with - 
not, then. it may be true, that * the Father the Perſonal Gods 'and though He is the 
«* is a Perſon, the Son is a Perſon, the Holy ſame” with them, yet 'ſince they are not” 
«© Ghoſt is a Perſon, yet rhere are nor Three the ſame with one another, but'diftin,. 
«Perſons, bat One Perfon ; For all the fault it follows that there are: Three' Gods, that- 
here is only this, that in the laft Claufe'rhe | is, Three Perſonal Gods. ' 2. It introduces - 
term Perſon is denied to belong to more than two ſorts of True Gods, Three Perſona!, and 
One, when in the firft it had been 4ffrnmed one Effential, But the Chriſtian Religion 
of no fewer than Three; For the' ſame Rea- knows and owns but one True and moft* 
ſon it muſt be a Contradi&ion to ſay, © The High God, of any ſort; And I'would know - 
« Father is God, the Soni is God and the ofthe Trinitarians, whether they dare ſay,in 
&« H.Ghofſt is God,yet there are not three Gots, expreſs words,7here are two forts of True Gods?” 
& but one God 7 For the Term God is atlaft, *< For likes as we are compeVled by the 
denied to belong t6 more than One, thpugh *© Chriftian Verity, to acknowledge every 
in the firſt Clauſe it was affirmed of Three, ** Perſon'by bimſelf to be Lord and God, £5c. 
Will they fay that 'in theſe words, there are *' By the Chriftian Verity I ſuppoſe is: 
not three Gods, bnt one God ;, the Term God meant, the Sacred Books which contain the - 
is not Denied to belong to-more than One, Chriftian Religion ; that is, the Books of 
or is not appropriated to On&#? If ſo; then the Old and New Teſtament; But do theſe 

e are not three Perſonsbut bne Perſon 5 and Books, and do's this Verity compel us to the 
again There are not three Men, but one Min; acknowledgnterit of three Perſons, each of 
Then, I ſay,theſe Propoſitions do'not Deny which is' by Himſelf Supream God and Lord, 
the Terms Perſon and Men to belong: to - and yet all of thein together but one' God ?. 
more than One, or appropriate them'to Doth, I ſay, the'Holy Scripture compel us to 
One only ; which yet every Body confeſfes this contradiftory Acknowledgment ? Is 
EIT 75 ' there any Text alledged from Scripture, 
'- But here isa Namterical, or Arittimetical, which all the Unitarians, and fome or other 
a9 well as marical Contradiftion.. For of the mbſt 'Learned Trinitariatis, do not- 
in ſaying, Gb the ' Father, God the Son, cafily interpret-in ſuch ſenſe, that the Uni- 
and God the- Ghoft ;: yet not Phree. ty of God is preſerved ; and no more'than- 
Gods, but One God 3 A Mail tirft:diftinly, one Perſon (even the God and Father of our 
numbers Three Gods; an then in fumming Lord Jeſus Chriſt) acknowledged to be God?” 
them up, bruitiſhly fays, not; Three Gods, See the Hiſtory of the VUnitarians. But if 
but One God,' ' © ©” © there is no Text of Scripture, but what is 


- 'To' theſ® thitigs it will pertivps'b#an- in the Opinion of 'ſom@or other of their 

fwergd, that when we ſay, God the' Father, own Learned Men; fairly capable of a ſenſe 

'Gol' the Sor, and God the Roly' Ghoſt ;-or contrary tothe my 4 
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hen we are not compelled to acknowledg this 
FFaith. And the tryth is, the Conteſt be- 
tween the:Unitarians and Trinitarians is 

at;--as is commonly thought, 4 Claſh of 
Reaſon with Scripture ; but it layeth here, 
Whether, when the Holy Scriptures may 
be underſtood as teaching only one God, 
or but One who is God, which agrees with 
the reft of Scripture, and with Natural Rea- 


Fn: we muſt notwithſtanding, prefer an 


{Interpretation of 'it that is Abſurd, and 
{contrary to-it ſelf, to Reaſon, and to the 
reſt of Scripture, ſuch as the Trinitarian 
Interpretation (expreſt in this Creed) ap- 
{pears tobe ? In a word, the Queſtian only 
7 is, Whether we ought to interpret Holy 
7 Scripture . when it ſpeaks of God, accord- 
7 ing to Reaſon, or. not; that 1s, like Fools, 
2 or like Wiſe Men ? 

; . © The Son is of the Father alone ; not 
: © Made, nor Created, but Begotten. 

:; Here, andin the next period; Athanaſius 
” is got into his: Altitudes, or Profundities, 
* which you will. Here 'tis that the Igno- 
! rant think, they are taught the Inmoſt 
- Secrets of Theological Knowledge ; but High 
, and Zow are not more contrary, 'than the 
> things which: are here affirmed as equal 
7 Truchs. 

! 1f the Creed-maker had ſpoke here of 


/ the Generation of the Son by the Divine 


i Power on the Virgin Mary, it would have 
: been true that, Son is neither Made, 
” nor Created, but Begonen > but then the firſt 
part of the Article would be falſe, that 
the Son is of the Father alone { for He that 
has a Father, and a Mother, is of Both. 
But ſince he ſpeaks of the ( pretended ) 
Eternal Generation, the latter part of the 
Article is falſe, and inconſiſtent with the 
firſt part of it. Every Novice in Gram- 
mar, and proper ſpeaking, knows, that 
| Bzgotten, when *tis diſtinguiſhed from Made 
and Created, always ſuppoſes two-Parents, a 
Mother as well as Father 5 *tis therefore a 
ContradiQion to ſay, rhe Son is of the Father 


I 
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Z glone, not Made, nor Creatcd, but B*gotten ; 


for if He is Begotten, He cannot he of the 


$ Father alone:; and if He is of the Father 
alone, He is-not begotten, but either Made, 


or Created. 
« The Holy Ghoft is of the Father and 


) 
& of the Son-5 neither Made, nor Created 
© nor Begotten, but Proceeding, 

The firſt Fault here is, thac the Holy 
Spirit is ſaid to proceed from the Father 
and from the Son. To which Hereſie the 
Greek Church have ever oppoſed . thoſe 
clear words, John 15. 26. When the Comforter 
is come, whom I will fend unto you from the. 
Father ; even thz Spirit of T uth which Pro- 
ceeded fiom the Father, He ſhall teflify of me, 

Secondly, He faith here, that the Holy 
Ghoſt is not Begonten,but Proceeding > He adds 
ſhortly after, that He who will be ſaved, mu? 
thus think of the Trinity ; Therefore ſurely 
Begotten and Proceeding differ very much,and 
very clearly; elfe tis an Harſh Sentence, . 
that we ſhall be damned if we do not Con- 
ceive, beſides all other unconceivable My- 
ſteries of this Creed, that the Holy Ghoſt 
is nor Brgonten, but ' Progeeds. Yet after ail 
'tis now confeſſed by the moſt Learned 
Trinitarians, that Begotten and Proceeding 
differ nothing at all 5, and that it is right- 
ly ſaid, The Son proceeds from 1be Father, and 
that the Holy Ghoſt is generated of Bath 
dire&tly contrary to this Creed, It follows. 
that Athanaſius has damned the whole 
World, for not diftinguiſhing where no. 
Diftintion can be made, at leaſt with 
any certainty, And perhaps this Damning 
Humour of hjs, has juſtly provoked ſome 
to Mrite him, not $, Athanaſius, but (draw-- 
ing the S. a little nearer) Sathanafus. 

** So there is one Father, not Three Fa- 
* thers ; one Son, not taree Sons; one 
© Holy Ghoſt, not three Holy Ghoſts. 

In conſiſtence with what goes before, H 
ſhould have ſaid, Two Fathers ; Two Sons - 
and Three Holy Ghoſts, or Spirits. - For 
the Second Perſon is the Son of the Firſt ; 
and the Third proceeds (which is nothing 
elle but is Generated ) from the Firſt and 
Second, which makes Two Fathers and 
Two Sons * and all Three of them are 
Holy Spirits 3 for the Father is an Holy . 
Spirit, and fo is the Son, no leſs than the 
Third Perſon. But this is not the firſt 
time in this, Creed, that Athanafius has,diſ- 
covered He could not count. 

6 In this Trinity, none is -Afore or Af- - 
6 terother ; none is Greater, or Leſs than | 
« another,, | Yet : 


fd) 


Yet the Son himſelf faith, Fobn 14.28. 
_ is Greater thin 1. And for the 
Other clauſe, None is Afore or After other ; ' tis 
juſt as true as that there is.no difference at 
all between Aﬀore and After. I ask, Whe- 
ther the Son doth not, as #e-is 4 Son, derive 
both Life and Goqhead from the Father ? 
All Trinitarians grant, He du's3 ground- 
ingthemſelves on the Nicene Creed, which 
expreſly calls the Son, God-of God, Light of 


Light, very God of wery God, Begonen, not” 


Made. But if the Father gave to the 
Son Life and Godhead; He muft have 
both before he could communicate or give 
either of them to the Son, and .conſequent- 
ly was afore the Son was, No Ef is 
ſo early as its Cauſe ; for .if- it were, 'it 
ſhon!d not have needed, or had thatfor its 
Cauſe. No Propoſition in Euclid is more 
certain or evident than this. | 
« The right Faith is, That we believe 


& and confeſs, that our Lord Jeſus Chrift, - 


& the Son of God, is both Gad and Man. 

- Then the Lord Chrift is two Perſons. 
For as He is God, He is the ſecond Per- 
ſon of the ( pretended )) Trinity ; - and as 
He is Man ( & perfe# Man, as this*Creed 
afterwards ſpeaks ) He is alfo a Perſon 
for a Rationat Soul, ' vitally- united to an 
Human Body, is:a Perſon, if there be any 
ſuch thing as Perſon upon Earth ; nay, 'tis 
the only thing upon Earth-'that is a Per- 
ſon, Let the Arhanefizns therefore either 
ſay, that the Lord Chrift is Two Perſons ; 
which is the Hereſte of Neftorius, condem- 


ned ina General Council ; Or, that He -is 


not 4 Man, contrary to 1 Tim, 2. 5. There 
\ Fs one God, and one Mediator between God 
and Men, the Man Feſus Chriſt; Or, that He 
is not Gol, which is the Truth. 

«© Who, a!tho' He be Godand Man ; yet 
« He'is not two, but one Chrift. One, 
« not by. converſion of the Godhead into 
« Fleſh, bur by. taking of the Manhood 
«4 into God ; One,. not by Confuſion -of 
« Subſtance, but'by Unity of Perſon. 

'Rut becauſe theſe words, One by raking 
of the Manhood int» God, not by converſion of 
the Godhead ino Fleſh; And again, One, nor 
ty Corfufion of Subſtance, bus Unity of - Per- 


ſs ; cannot readily be underſtood by them - 


ſelves : the Creed-Maker-exptainsthem:in: 
this-following Article ; /For as 1be reaſonable + 


Soul and'Fleſh ts dne Man'; jo God. ani: Men ts 
one Chriſt; That js, as a'Soul united vitalty 
to.a Body, maketh one Perſon, -catted Man, 
without confounding the two Subftances 
of the Soul and body; for the :Soul r&« 
mains what it was, and ſo alſo does the 
Body ; So God the Son being. united to a 
reaſonable Soul and Budy, doth, together 
with them, make one Perſon, called/Chrift; 
without confounding the Subſtances of the 
Divinity or Humanity ; -for the Divinity 
remains, without the leaft Change, what 


it was, and ſo doth the 'Hnmanity, or rea-- 


ſonable Soul and Body. This is the only 
Offer at Senfe that is to be found in this 
whole Creed ; but fo far from explicating, 
that it farther perplexes the Ditficulty of 
the (pretended) Incarnations ;.as:will ap- 
pear by thofe two. Conſiderations, 


1. In the Perſonal Unioniof a iSoul withia © 
Bady, the Union is between itwo. finite | 
things; but inthe (pretended) Perſonal Vni- |; 
on-of God to/Man and Man to'Gad,the Uni» 
on is between Finite:and Infinite ; which : 
( on the' Principles of the Trinitarians.) is * 
For we' muſt either ſuppoſe, ' 


impoſſible. 
that Finite and Infinite are Commenturate, 
that is, equal; which every one knows: is 
falſe ; or that the Finite 'is 'united:but to 
ſome 
from 
and abhor. 

You will fay, If they admit neither of: 
theſe. how-do they .ſhew the 'Poſſtbility 
of the Incarnation, or Union of Gad to 
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rt of the Infinite, and is disjoywed | 
reſt, which all Frinitarians deny | 


Man ? Theytell you, God indecd isInfinite, : 


and every reaſonable.Sout-and Body (.even 


that of Chriſt ) is Finite ;. yet the-whole | 
God and whole Man are united; becauſe, | 


As the whole Eternity of God doth coexiſt ro @ 
moment of Time 5 ſo.uhe: whole Immenſety of God 
is in every Mathematical 'Pointof Space. The 
very Truth is, they cannot otherways de- 
fend the Incarnation, or .Perſonal Union of 
an infiaite'God to a finite. Man ; but with- 
al it muſt be owned, that then the Dattrins 
of the Trinity and Incarnation -do infer, 
imply, and ſuppoſe all "the :Contradiftions 
that Mr. Fohnfoi has objetted to — 

= . rin 
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Arit-of-Tranſubſtantiation, in that litcle 
Golden -Tra&; ſo: defervedly efteemed by 


All. His: whole Book, and'all'his Demon- 


ftrations are founded on: theſe two Sup- 
pofnions, thati « Jooger time doth not all of it 
corxift 10-4; ſhorter + ror is'4 greater Extenſion 
conflipated or comained in a leſs, much leſs 
in a Mathematical Peint. Therefore all 
his Books, and all that he hath-ſo well 
faid and argued in the Preface concerning 
the Authority aud Judicature-of Reaſon in 
Matters-of Religion,, equally and effeftual- 
ly deftroysthe DuQtrins' of the Trinity and 
Tranſubftantiation. If the'Reader would 
have an excellent Book, let him procure 
thar. But' Oh! were the Preſs as free for 
the Unitarians as 'tis for other Proteftants ; 
how eaſily would they make it appear, 
that the Follies: and Contradittions {o juft- 
ly.charged on the Tranſubftantiation, 'are 
neither for: Number, Conſequence, nor 


| Clearneſs any way comparable, to thoſe 
2 implied in the Arbenzfiun Creed;: and that 
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the'Trinity: hath the ſame ( and noother ) 
Fonndation with the Tranſubftantiation, (o 


- that -we muft of neceffity; admit both ar 
+ neither? 1f ebe Churebis to interpret Scrip- 
| ture for us, we: muſt admit'both;; but if 
2 Reaſon, we can admit neither, and this (1 
z think) the Trinitarians will not deny. 


But. ſecondly, - In the. ( pretended”). In- 


Z carnation or Union of God with Man, the 


Union cannot be Perſonal, as 'tis between 
the Soul and Body; it cannot I mean, be 
ſuch an Union as to make but one Perſon. 
| The Union of the Soul and Body may be 
properly Perſonal,* that is, may conſtitute 


z or make one Perſon ; becauſe 'tis not the 
# Union of two Perſons, but only of one Per- 


ſon ( the Soul) to a thing otherways 


; witkgut-Life, Reaſon, Memory, or- Free- 


will. The Body is but as it were the 
Garment of the Soul;- and - is wholly aQed 
by.it, and depending-' on- it. But in the 
(. pretended.) Union -of. God with a: Man, 
there are two diftisft; and- very different 
Lives, Memories,: Reaſons, and Free-Wills 5 


which utterly-deftroys a Perſonal Union 5 
for. that ſuppoſes but.one Life, one Reaſon, 
one Memory, . one*.Free-Will ; for if theſe 
mgs which conſtitute a Perſon, are found 
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more than-onee,. there is no longer one 
Perſon but two, and conſequently no Per- 
ſonal Union in the ſenſe of which we are 
ſpeaking, 

* This is the Cathuiick Faith, which 
«© except a Man believe faithfully,he cannut 
* beſavyed. 


By believing, Athanaſius doth not mean 


bare believing, but he includeth alſo there- 
in Profefion ; for, He faith, a little before, 
The right Faith is, that. we believe and Cor- 
feſs, &c. So:thata Man cannot be faved, 
unleſs he Believesand Prof: fits as this Creesy 
directs him, 

Firſt, for Believing. What if a Man car» 
not believe it ? Are we obliged, under the 


. Penalty of the loſs of Salvation, to believe 


it, whether we can or no? Doth God re- 
quire of. any Man an imp:fible Condition, in 
.order to Salvation ? 


- Secondly,. As to profeſiing under pain of + 


Damnation. What if it be againſt a Man's 


Conſeience 20/profeſs it ? The Scripture ſaith, 


IWhaijoever is nor of Faith, is Sin; if theres 
fore a Man profeſs againſt his Conſcience, 


Hefins ;and' if notwithſtanding this; a Man 
,muft' either: Profefs, or be Damned, then 


God requires ſome Me+:- to fin in order to 
their Salvation : but this we are ſure is 
falſe, andtherefore that the' Menace in the 
Article is vain, t 


And now I appeai to all Men, that have 
any freedom of Judgment remaining ; 
Whether this Creed is fit to be retained 
in any Chriſtian, much leſs Proteſtant ard 
reformed Church ? Since it ſubverts the 
Foundations, not only of Chriſtianity, but 
of all Religion, that is to ſay, Reaſon and 
Revelation; there being no Principle in 


| Reaſon. and.Scripture more evident, than 


that God is One; or that there is one Al- 
mighty, only-Wiſe- and Good Perſon, or 
Father of all. If we cannot. be ſure of this, 
then Religion and Chriftianity are built up. 
on Fancy. only, and have no ſolid, Founda« 

non. | 
This. Creed may be prefeſs'd by. the 
Roman. Political Church. becauſe it gives 
countenance to their Abſurd Tranſubftan- 
tiation, and Cunning Traditions added to 
SCripe 
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gaining of Veneration, and conſequently 
Dominion and Riches to their Clergy j But 
in a eformed Church, where the Scripture 
'is held'to be 4 Compleat Rule of Faith and 


' Manners, andalſo to be Clear and Plain in 


all things neceffary to Salvation, even to 
the meaneſt Underſtanding, that reads it or 


| Hears it with Sobriety and Attention ; ſuch 


-a Confeſſion of Faith is ( 1 think ) intole- 


"Table, as being utterly inconfiftent with 
»thoſe Principles, and reducing us back to 


the Roman Fondage. ; 


Beſides, Nothing has been or 1s more 


'ſcandaluus to Jews and Mahometans, than 


his Creed, the chief Article of whoſe Re- 
ligion is, that there is one on!y God. The 
-evid-nce of which Principle is. ſuch in 
nature as well as Scripture, that it has 
propagated Mahomatiſm among greater 
Numbers, than at this day own -Chriftia- 
'nity 5 for the fake of that one Truth, '{o 
-many Nations have ſwallowed all the Er- 


*rors and Follies of the Alchoran, or Rook of 


Mahomet ;" as on the other Hand, Chriftia- 
mity- has been reje&ed and detefted a- 
-mong them, on the account of the Chrifti- 
ans Three Perſons, who are ſcverally and each 


-of them Ged. | 


But the Miſchiefs of this Creed do not 
Ray here, it is levelled not only againft the 
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" Sexipture 3 as thoſe DoQrins do to the 


True 'Faith, but is deftrutive of that 
Love and Charity, Which is the Spirit and 
Life of Chriſtianity 5 - and without which, 
Faith is but a Life-leſs Body; For as if it 
would effeQually inſpire all. its Believers, 
with a Spirit of Judging, Damning; and Un- 
charitableneſs 5 it pronouncesthe Sentence 
of Eternal Damnation, in the Beginning, | 
Middle and Conclufion, upon all that do 
not both Believe and Profeſs this Faith, and 


- keep it whole and undefiled; that is, up - 


on the whole Greek Church, and other 
Churches in the Eaft ; and upon at leaſt 
Five Parts of Six of all that profeſs Chri- 
ftianity in the World, whoſe Underftand- 
ing cannot poſſibly reach to the Senſe and 
Coherence, which ſome.pretend to find in | 
this Creed. 

Thus the.Chriftian Religion is deſtroyed, 
in both the Eſſential Parts of it, Faith and 
Love. Hehce have proceeded many and 
endleſs Controverſies, bitter Animoſities, # 
cruel Perſecutions, Wars among Chrifti- 
ans 5 and at length the more Fierce and Vi- 
olent, the more Deceitful and Sophiſtical ? 
Parts,have attained their Tyrannical Domi- j 
nation over their Oppolers; and have Intro. 
duced 'and —_— ——_- ſhall I F 
call it, or, 4 $ irion, or 4 Polity, quite 3 
contrary to the Dofrin and Prattice of © 
our Bleſſed Lord, and of his Apoſtles ? 
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An Anſwer to an Anonimous Pamphleteer, &c. | 


A Paper fell lately into my- hands, 
which upon peruſual, 1 found to be 
and InveRtive againft the Perſon of St. 


' Athanafius, and'the' Author of 'it a profeſ- 


ſed Enemy to thoſe Myfteries contain'd 
in his Creed, which he impugns; and 
fearing left this ſhould prove a ftumbling- 
'block to ſome of the Illiterate Vulgar, to 


ſee the chief Myfteries of Chriftianity, to} 
be ſo openly attack'd by one- who denies] 
the Trinity, the Incarnation of the Divine! 
Word, and the Divinity of Chrift ; and yet#® 
afſerts the Scriptures, the Old and New; 
Teftament, to -be the Word of God: It 
refolved to anſwer the Arguments of this 
Deift, which I here undertake. x 


- And- becauſe this Author hath involved 
himſelf in obſcurity and confufion, 1 ſhall 
endeavour by ſome previous Obſervations, 
to clear the way to this Diſcourle. in a 
Matter ſo difficult and nice, and {o remote 
from Senſe 5 by. this means not to con- 
found the Reader, but to- render the Dil- 
courſe ſo clear and conſpicuous, as the 
Nature of theſe Sub!ime Myſteries are 
capable of; where I ſhall wave thoſe In- 
Ggnities and Aſperſions which this Author 
caſts upon the Perſon of St. Athanafuus, 
leaving this to. the Learned Hiſtorians, 
and confine. my felf wholly to the Scope of 
ſuch Dogmatical Principles as he endea- 
vours to jubvert. ; 

My firſt Obſervation is 
1 Obſervation, the nature of the Myſtery 
| of the Sacred . Trinity, 
wherein all, Orthodox Chriftians hold as an 
Article of Faith, one only G2d, and Three 
Divine Perſons, (wi. ) the Father, Son, 
and Holy Ghoſt, by a real entity between 
the Divine Nature, and the Perſonality of 
thele Three Perſons, ſo that the Divinity 
or God-head is ſingular, and indiviſible 3 
but the Perſonalities are really diftin&t 
from each other, and yet really identified 
with the Divine Eſſence, ſo that al! toge- 
ther make unum ſummum Ens, as the Coun- 
Ccil of Lateran terms it. 

A ſecond Obſervation is. 
2 Obſervation. that there are three man- 

ners of ſpeaking in this $a- 

cred Myſtery, which ought ftriftly to be 
obſerv'd. mA | 

I. Some expreſſions are abſolute, as the 
God-head, the Divine Effence, or Divinity, 
with+its concomitant Attributes, where 
no mention is made of the Divine Reve- 
lations, nor of number. 

IL. There is another manner of ſpeaking, 
by notional terms, as the Divines call 
them ; ſuch are the Paternity, the Filta- 
tion, the Paſfon, Spiration, all in abſtraFo, 
which are always to be underftoo4 with 
relation to each other, and conſtitute 
number. 

HI. A third way of (peaking is, when 
ſuch words are uſed as fignifie the Divine 
Nature contraQed with the Perſonalities, 
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or notional Predicates, as the Father, the 
Son, the Holy Gbojt, where Relations ane 
Number are to be admitted. 

.. A third, Obſervatlon is | | 
drawa from the two for- 3 05fervation, 
mer, That all the abſolute | 
Perfefions which are in the Father, are 
alſo in the Son, and in the Holy Gboſt , not 
in equality, for where there 1s equality, 
there is alſo a relation between the per- 
fetions that are equal ; but the ſelf ſame 
numerical and individual perfeftions which 
are abſolute Predicates of the Divinity, are 
in all and every one of the Perſons, per 
communicationem idiomatum, The reaſon is, 
becauſe all the three Perſonalities are iden- 
tift*d with the Divine Nature, which is the 
root of all the abſolute PerfeUtions of the 
Divinity ; ſo theſe abſolute Perfefions are 
alſo really identift'd with all and every one 
of the Divine Perſons, according to that 
receivd Axiom of the Divines 5 Omnia de- 
dit Pater Filio prater eſe Patrem, (o that the 
Father gave'the Son even the fecundity of 
ative Spiration, whatſoever the Greeks in 
vain obje&t againſt it, as I ſha}. make it 
more largely appear in a Treatiſe of the 
Trinity, which I intend ſhortly to put forth. 
And fo I proceed to anſwer the ill-ground- 
ed allegations of this Deiff or Atheiſt, 
againſt the Orthodox Doftrin of the 
Church. "_—— 

His firft attempt is againſt that ſaying 
of Athanaſius; Neither confounding the Per- 
ſons, nor dividing the ſubſtance, for there is 
one Perſon. of: the Father, another of the Sou, 
another. of the Holy Ghoſt ; but the God-head 0 
the Faiher, and of the Son and Holy Ghoſt is 
all one, On theſe words he thus patſeth his 
Cenſure : Plain as if 4 man ſhould ſay, Peter, 
James, and John, being three Perſons, are one 
Man, and ozxe Man is 1beſe three diſtin Per- 
ſons, Peter, James, and John. A very 
Learne( Obſervation. he compares three 
diſtin human Perſons, having three di- 
ſtint human Natures, with the three Di- 
vine Perſons of the Sacred Trinity, where 
the ſame individual Divine Nature is in atl 
three 5, this is ſingular, that is, numeri. 
cal; this is indiviſible, that is diviſible 3 
this can. conſtitute no more Gods but one, 

B that 
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that muſt conſtitute three diftinf men. 
The Reafoti is obvious, becauſe the 
demomination of 60d [| being a term 
abſolute }_ is taken from- che- Divine Na- 
tore, fo that if"the Divine "Nature be 
{ingular, the God-head rift alfo- be fig- 
gular. As the 'denvinination of Man is 
' taken from the Human Nature, fo be- 
caufe the Human Nature is multiplied, the 
denomination of Afar muſt atfo be mujti- 
lied. How obvious is this to any. vulgar 
pacity ? How little Reaſon'had this Au- 
thor to.call. this DoErin of Athanafeas, and 
of 'the Chntch of God, 4 ridicalans atrempt; 
a barbarous intignity, a monſtrous propofitivn-? 
He might more prudently have wav'd 
the difcovery of his illiterate Genius 
herein. d 19h | 
''Yet he goes on in the fate ſtrain of 
confounding the abfotute Perfe&ions of rhe 
Divine Effence, with the notionat Expref 
fions of the Perſons ; for on thefe Words 
of Athanaſius, Neither confounding the Pey. 
ſors, nor dividing the Subſtance, he adds, But 
bow can we not. confound the Perſons that broe 
but one numerical Subſtance ?* And how can we 
rar but divide the Subſtance, which we find in 
three diftin# divided Perſons ? There is one 
Perſon of the Farber, another of the Son, an0- 
ther of the Haly Ghoſt, To which he ſub- 
joytis, Then the Son is or the Father, nor is 
the Father the Son, nos. the Holy Ghoſt either of 
#hem, *'Tis confeft, What then? Why 
ſays he, If the Father is nor the Son, and yer 
is the one true God, then the Son is not the 
one true God, becauſe he is not tbe Father, | 1 
deny this Mation as falſe and nngatory on 
this preſent ſubje&. ' Now to the proof, 
for bow cax the Son be the one true God, if be 
4s not be who is the one rue God ? | anſwer, 
ſub diftinitione ; if the Son' he not he who 
has the .compteat and adequate effential_ 
conftitution of the one true God, then he 
cannot be God; I grant it; if the Son be 
* not another Perſon, namely the Father,andq 
yet hath the compleat and adequate eſfenti- 
al conftitation of the one true God, he can- 
not be Got. Ideny it. The fallacy of the 
Author conſiſts in'this, that he groſly con- 
founds the notional and relative Predicaces 


with the abſolute and efſential Predicates-; ; 
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for conſider the ſublime Myftery that weare 
upon, and what hath been ſaid above in the 


third Obſervation-upon ifj/#nd you will find. 


the Erronr ; for this Deift i upon two 
Perfons, the Father;atid the Son ; and fuppy: 
fing the Father to be the one true God, he 
infers that therefsfe the Son, which is a dis 


ftind Perſon, is nor the one true God, and - 


yet the ſame, ns a different Perſon, 
yet hath all the' abſolute and effentiat per- 
feftions with the Father ; he'hath che ſame 
nimerigat Effente ,'-Nature and Divinity 
with the Father. * Now ['demand, whether 
it be poſſible that he fhouki have the com- 
pleat and adequate effential Conftiturtion of 
the God-head, and yet not be the one true 
God? For the God-head is ſingular, where- 
m a number is Chimerical ; you had as 
Zood tell me that one may have the ade- 
quate Conftitution of a Man, which is ani» 
mal rationale, anft yet not be a man, which is 
nipoſhble, for where there is the compleat 
elfence of a thing, there is the thing it (elf, 
which is nothing elfe but its: compleat ef 

lence. | 
Then he proceeds: In the Creed the 
G0d-head of the Farther, and of the Son, and of 
the Holy Gboft, is all one, the Glory equal, the 
Majeſty co-eternal., Therefore 1 ask, ſays this 
Author, wh:ther the Glory and Majeſty with 
which the $on and Spirit are Glorious and Ma- 
teſtical be the ſame in number with which the 
Fither is Glorious and Majeſtical ? | anſwer 
Afficmatively.' Then it follows, ſays this 
Author, that the Glory and Maieſty of th:ſe 
Perſons is neither equal nor co-eternal, which 
he attempts to prove ; becauſe equality and 
co-erernity import a diftindtion between 
the things equal ard co-eternal; thercfore 
I diſtinguiſh the ſenſe of this Illation, the 
Glory and Majefty of theſe Perſons, if taker 
abſolutely and effentially, is neither equal 
nor co-eternal, I grant it ; if taken notio- 
nally'and perfonally; I deny if. The mean- 
ing of this diftinCtion is cleared by the for- 
mer Obſervations, for if you take them 
perſonally, they conſtitute number, and 
ground relations and cor-relations to each 
other; but if underſtood eſſentially and-ab- 
ſolutely, they'do neither ; in plain terms, 
the Father, Son atid Holy- Ghoft, whiel+ 
are 
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are three diftin& Perſons, are equally Glo. 
rious by the [am\ nPmeric ; 
Glory which is ſingular and eſſential to the 
Divinity. But he replics, That incaſe the 
Glory of the three Perſons be nymericatly 
the ſame, then ſo are allo all the gther At- 


tributes ; whence it enſues, that there is 


no real djſtinQion betueen the Father, Son 
and Holy Ghoſt, but are only three Names 
of the fame thing without any diftiu@ion, 
as the Sebeligns hold, ' I am ſorry that | 
haye to deal with a Perſon ſo meanly vers'd 
in Divinity, as not t@ diſtinguiſh the At- 
tributes of the Divinity from che notional 
and relative Predicates ; the Attributes 
are ſingular, and are all communicated to 
cvery one of the Perſons, becauſe they are 
abſalate Predicates, but the Relations are 
peculiar to cach Perſon ; ſothe Father hath 
communicated to the ,$0n all the Divine 
Attributes, and what <lſe is peculiar to 
the Divine Effence, . byt hath not given 
him his Paternity, as is noted above, for 
Paternity is a relative Predicate, peculiar 
to one Perſon alone, and not communica- 
Þle the ſame with proportien is to be 
Gidof the Filiation, and paſhve Spiration. 

in the next place, ſays this Prophane Li- 
beller, This Cxeed 4eqcbes thatahe Father is 
Incamprehenſuble, wynereated, Eternal, Almigb- 
ty, the Son is Uncreated, Eternal, Almighty  &c, 
Alſo tht each of theſe Perſons by himſelf is God, 
and Lord, yes there are ngt three Gods, nor 
hords, nor three Incomprebenſibles, &c. 

Now if in imitation of this, 4 'Man ſhould 
have @ mind to ſay the Father js a Perſon, the 
Sen is a Perſon, the Holy Ghoſt is a Perſon, yet 
not three Perſons, but one Perſon ; 1 would 
know why this were not as good Grammar and 
Arithmetick, as rrhen Athanaſius ſays, the Fg- 
ther is God, the Son-is Gad, the Holy Ghoſt is 
God, yet not three Gods, ys ane.Gad ? 

I anſwer, that whatever Grammar, or 
Arithmetick there is im it. Fam ſure there 


is no true Divinity in it ; for this Demti- 
cal Author inſifts here ftitl upon the ſame 
errour, for the word Perſon- is a relative 
and notional expreſſion, whereof there dre . 
three in God: but the ward: Ggd js an ab- 
ſolute and eſſential term, whith' is ;fingy- 
lar, and cannot be multiplied, as hath 
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been often reiterated in this Diſcourſe 3 
but he demands, Dub ngt 4 mn contradit 
bjmſelf, when the terms. of bis negation are the 
ſame with thiſe in his affirmation ? Now for 
Logick, 1 anſwer, That two contradifto-' 
ry Propoſitions gow to he ejuſdem de eo- 
dem ; that is, ejujdem predicztt de erdem 
Jubjets, as, Angelus eft Spiritus Angelus no 
elt Spirizus. There gre 1bree Gods, there are 
not three Gods \ there are three Perſons, there 
are ngt three Perſons, &c. But where is the 
leaſt Appearance of any Cuntradiccien in all 
this ? | : ER 

Yet to make this the more conſpicygus, I 
muſt take cach Propaiition in pieces, and 
ſcan the ſeveral parts thereof according to 
the rates of Logick. For in theſe three 
Propoſitions, the Farkey is God, the Son is 
God, the Holy Ghoſt 4s God; the Subjet of 
the firſt is zhe Father, the SubjcHt of the [e- 

od is zhe Sn, the Subjcl of the third is 
the Holy Ghaft 3, theſe three SubjeRts are 
three diftin&t Perſon, Really different from 
each other, The Predicate of the firſt is 
God, this is an abſolute and effential Term, 
not capable of being multiplied, for 1t. is 
the Deity ;it (elf which is ſtygular, and 
therefore the Predicate of the ſecond Pro- 
poſition, which is alſo God, muft be the 
ſame Deity with the firſt, not another di- 
ſtina Deity, for a ſecond Gad would be a 
meer Chimera : ſo likewiſe the Predicate 
of the third Propoſition is alſo .Ged, whicl 
till imports the ſame D-ity., this term 
God not being capable of any multiplicity ; 
ſo that the Sabjelt of theſe three-Propoſi- 
tions are three different Perfans Really di- 
ftin& from cach otherz the Predicate of 
the ſame three Propotitions, which is God, 
hath for its Chjea the fngular Eflence of 
the Þivine Natur, and the HxaDol tions 
heing all affirmative, do intentionally idey- 
\tifie the Deity.with the ſubjett of the ſame 
Propgſitions, which are the Farber, Son, and 
Holy Ghoſt, as they are identifi'd 4 parte rei, 
wherein conlifts the verity of the ſame 
Propoſitions, 

As concerning the three laſt Propoſiti- 


ons the caſe is very different ; for in the 


firſt of them, which is. this, the Father is 4 
Perſan, though the Subject be the ſame as 
B 2 in 


in the three former Propofitions, yet the 
Predicate is very different ; for in the firft 
of theſe laſt Propoſitions the Predicate is 
& Ferſon, a geneiical term, common to all 
Perſons 5 the Predicate of the ſecond is 
alſo 4 Perſon, but diſtin from the former 
in application, 'as the i ng teaches 5 fo 
likewife the Predicate of the third is 4 Per- 
ſon ; but theſe Propoſitions being all athr- 
mative, cannot be verifi'd, but by apply- 
ing that -generical Term 2 Perſon to diffe- 
rent and diftint individuums ;* for 'an af- 
firmative Propoſition cannot be true, ex- 
cept there be an Identity between the Sub. 
je& and the Predicate ex parte obje#i; now 
the Filiatiou is a ſingulac individuation, 
which cannot be identift'd with any other 
Perſonality, therefore the Propoſitions im- 
ort a' multiplicity of Perſons, as the.three 
rmer do import a ſingularity of the Deity. 
Hence it is apparent, that we cannot ſay, 
yet nct three Perſons, bus one Perſon, as we Ay, 
yet not three Gods, but one God. 
- What follows in the Author, is meer 
fiuff, and deſerves no further anſwer, for 
he goes upon a falſe ſuppoſition, which no 
Orthodox Chriſtian will admit ; namely, 
that there are two ſorts of true Gods, three 
perſonal Gods, and befides, one Effential 
God ; whereas the Chriftian Faith never 
admitte4 but one true God, who by his 
Omnipotence Created this Inferiour and 
Superiour Wold, and by his infinite Pru- 
dence and Providence preferveth and go- 
verneth all thirgs ; wherefore we deny the 
fuppoſition as falle and Heretical, as will 
be obvious to any wha conſiders what hath 
been already ſaid in this Treatiſe, eſpeci- 
ally in the firſt and third Obſervation. 
But this great Oracle of the Deiſts goes 
on upon the ſubſequent paſſages of this 


"Creed, -and | arhbyoraky upon theſe words: 


The Son is of 1he Father alone, not Made, nor 
Created, but Begotten ; to which he anſwers, 


Thar if the Creed-maker bad ſpcke here of the 
Creation of the Son by Divine Power on the 


Virgin Mary, it would have been true, that 
the Son is neither Made, nor Created, but Pe- 
gotten 5, bus then the firſt part of 1be Article 


* would be falſe, that the Son is of the Father 
' alone 7, for be that bas a Father and a Mather, 


( 12.) 
is of Both. But fince be ſpeaks of the ( pre- 


rended ) Eternal Generation, the latter pare 
the Article is falſe, and inconfiſtent with rhe fuft 
pave of it. 

The meer explanation of the terms Made, 
Created, and Begorten, will evacuate this 
difficulty. That which is Made or Crea- 
ted proceeds from the Maker or Creator, 
as an Effe& from its Cauſe, by the media- 
tion of a real ation, or cauſalty between 
the cauſe and the effe& ; that which is be» 


.gotten is produced by Generation 3 bur 


how ſhall we diftinguiſh Generation from 
the produQion of the Effe& from its Cauſe? 
I anſwer, that according to the known de- 
finition, admitted and approved of in the 
Schools of Philoſophers and Divines : Gene- 
ration is Origo viventis 4 vivente, 4 principio 
conjuntto, in Similitudinem nature, Now to 
admit a real Aion or Cauſality between 
the Father and the Son in the Eternal Ge. 
neration of the Divine Word, were to 
make a change in the Divine Eſſence, ad 
intra, of that immutable God that can ad- 
mit of no change. Whence it unavoida- 
ably follows, that the Eternal Son of God 
is neither Made, nor Created ; but how 
how then can we make it appear that he is 
Begotten ? I anſwer, becauſe he is produ- 
ced by Generation, according to the defini. 
tion given; for he is produced by the Di- 
vine Underftanding, as related to all Crea- 
tures poſſible, by a clear and conſpicuous 
repreſentation, but eſpecially a lively x- 
mage of all the Perfeions of the Divinity, 
which makes him to be in fimilitudizem na- 
ture, as I (hall more largely explicate and 
prove in the Treatiſe of the Trinity, which 
I intend ſhortly to bring to light. - But to 
talk of a Moth:y ( as this Author doth ) is 
an impertinent indignity offer*d to the Di- 
vine Word, and ſavours too much of the 

mean thoughts of the ignorant Vulgar, 
Next in the Atbanafian Creed follows, 
that the Holy Ghoſt is of the Father, and of the 
Son, neither Made, nor Created, nor Begotten, 
but Proceeding. Here this Deiſt Cavils firſt 
withthe Holy Ghoft's proceeding from the 
Son, contrary to the Tenet of the Greek 
Church, for which he cites that Text of 
Scripture, Fohn 15,26, When tbe Comfarter 
is 
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is come, which 1 will ſen4 unto you from ube 
Father, even the Spiris of Trath, which pro- 
ecederh from the Father, he ſhall teſtifie of me. 
Doth this Text prove that the Holy 
Ghoſt doth notproceed from the Son ? it 
only aſſerts that the Holy Ghoſt proceeds 
from the Father, which we all grant, but 
whether or no it proceedeth alſo from 
the Son, it doth not determine 3- but [ 
ſhall prove this at large in my Treatiſe 
of the Trinity. 

Secondly, be ſays ( ſubjoyns this Author ) 
that the Holy Ghoſt is not begonen, but pro- 
ceeding ; yet he alledgeth that it is con- 
felſed by the moſt Learned Trinitarians, 
that Begotten and Proceeding differ nothing 
at all ; But I would fain know who thoſe 
Learned Trinitarians are; for it is well 
kjiown that the ſecond Perſon of thc 

rinity, therefore is Begotten, becauſe he 
is produced by the Underſtanding, which 
repreſents the Deity, and the Creatures 
poſſible, ſo that by the internal vertue of 
his produttion, he is intended to be ir /i- 
militudinem | whence he is called the Di- 
vine Word ] nature, whereas the Holy 
Ghoſt proceeds by the : Will, which is no 
repreſentative Power, but be proceeds by 
an a@ of Love of the ſame Divinity ; who 
doth not ſee that theſe two are far different 
from each other ? and this clearly ſulves 
that frivolous Diſcourſe which follows ; 
that in counting right we ſhould ſay two 
Father, two Sons, and three Holy Ghoſts, 
or Spirits; for which ſaying there is no 
ground at all, as appears by the difference 
given between Begotten, and Proceeding. . 

Next in the Creed follows, None is afore, 
or after other ; none greater, or leſs than an- 
other. 

Yer the Son bimſelf ſaith, John 14. 28. the 
Father is greater than 1. I anſwer, That the 
Son ſays not this of his Divinity, but be- 


' ing Hypoſtatically united to fleſh, he ſpoke 


it when he was in fleſh of his Humani- 
ty; none is afore or after other. I ask, 
ſays this Deiſt, whether the S#n doth nor, 
as be is a Son, derive both Life and God-bead 
from the Father ? 1 anſwer affirmatively. 
But, ſays he; if the Father gave 10 the 
Son Life and Godbead, be muſt bave boib 
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before he could communicate oy giv? either of 
them ro the Son, I anſwer, All this argues 
only prioritatem originis, for as much as 
the Father was the Origine of all that is 
in the Son, but all was dene from Eternity; 
ſo there could be no prioritas rempcris, for 
before Eternity there was no time ; neither 
could there be any privitas nature, ſuch as 
there is in a Cauſe in reſpett of its EffeR, 
ſince the Father was not the Cauſe, and the 
Son the EffeR, for all Cauſes produce their 
Effefts by the Mediation of - an Aion, 
whereof the Caule is the Origine, and the 
Eff is the term, wh ch receives the aRi- 
on, and ſubjetts it in it ſelf, as the Philo- 
ſophers teach : Now the Eternal Son of 
God was produced by an a& of the Di- 
vine Underftanding, which doth not ope- 
rate by a&ts diftin& from it ſelf, as Men 
and Angels do; but ll ats of the Divine 
Intelle&t and Will have a real identity with 
the Divine Nature and Effence of God, as 
the Divines teach; for elſe if God ſhould 
underſtand by diſtin as, thoſe atts muſt 
inform the Divine Underſtanding, which 
wou'd make a change in God, and ſodeftray 
his Immutability, as is apparent, The 
ſame with proportion is to be (aid. of the ' 
Holy Ghoſt, who .proceeds by an a& of 
Love from the Divine Will, no leſs than 
that a& of the Divine Intelle& produces 
the Divine Word, or its Hypoſtaſis. 

With what reaſon, now, can this Author 
ſill go on in his wilful ignorance? He 
often ſaith that this Creed contains many 
Contradifions, and as many Inpoſhbilities 
as Trahiubſtantiation, and yet in all his 
Diſcourſe, he hath not alledged two Pro-- 
poſitions with a contradiftory oppoſition 
which follows out of the Dodtrin of this 
Creed; nay, I confidently :ffert, that nei- 
ther he, nor any of his Se&, can alledge 
any one contradidtion iſſuing from the ' 
ſame DuQrin. Let the pretended con- 
tradidtion be aſſigned, and we are ready to 
anſwer it, and to diſcover its fallacy ; but 
to blunder and vaper as this Author does 
that there are Two Fathers, Two Sons, a 
Three Holy Ghoſts, and yet prove nothing 
of all this, is not to proceed like a Scholar, 
much leſs like a Divine, but is wholly loſs of 
time, How 


How often muft T incvlcate this Ortho- 
dox Truth ? That in the incffable Mi- 
ftery of the Divine Tririty, the charaQte- 
riftical notion of the Father is his innJſci- 
bility, together with his paternity and fe- 
cuntity of ative ſpiration ; of the Son is 
his filiation and fecundity of attive ſpirati- 
on ; of the Holy Ghoſt, is his pafhve Spi- 
ration alone ; Theſe 1hree Perſons, as 
they mutually are correlatives to each 
Other , ſo they are really diftin& from 
each other ; they are capable of Multipli- 
cation, and conftitute a number. The 
Father hath in himſelf (beſides the relative 
Predicates) all the abſolute Predicates and 
Perfeftions' that are contained in the Di- 
vine Nature an4 Effence, ali the Attributes 
of the Divinity, The Father hath Com- 
municated to the Son all the abſolute Per- 


feRious of the Divine Nature, and the 


noticnal Predicate of aftive Spiration, 
To the Holy Ghoft, the Father and the 
Son have communicated atl the Divinity, 
with all the a>ſvlute Attributes and Per- 
fefions thereunto belonging, 

So that although theſe three Perſons are 
three in numHher, yet the Divinity of them 
-all .s the ſelf-lame infividual and fmgular 
D-ity ; for the ſame Divine Nature that is 
in the Father, is alſo in the Son, aml Holy 
Ghoſt. Now this Author would have us to 
multiply the Divinity as the Perſons are 
'multiplied, thereby to lead his Reader in- 
toa Labyrinth of Errors, by acknowledg- 
3ng more Gods than one; which in effet is 
no better than rank Paganiſm, Muft we 
follow the condue of his wild Genius, be- 
cauſe he pretends to Demonſtrations, which 
in effe@ are meer Improbabilities ; or ad- 
hereto thoſe Sacred Truths which are de- 
livered to us by holy Writ, and are backt 
by Divine Authority ? But let us proceed 
with him to the Incarnation of the Divine 
Word, 7 

The Athanafizn Creed from hence pro- 
ceeds to the 4ncarnation of the Divine 
Word ; thus, The right Faith is, that we be- 
lieve and confeſs, that our !ord Peſus Chrijt 


. #he Son of God is both Cod and Man, To 


which words this Author replies, That then 
the Tord Chrift 4s wo Perſons, for as bs is 


God, be is the ſecond Perſon of the Trinity : 
and as he is man a perfett man) he: is alſo « 
Perſon, for a Rational Sou] vitally united 10 4 
Flumane Body, is a Perſon. 1 anſwer, that a 
Rational Soul vitally united to a Humane 
Body is the compleat Nature of a Man, 
compleat I ſay, razione nature, but to be 
compleat alſo ratione Perſene, you muſt 
acid to this compleat Nature a ſubſtentia, 
which makes up the <ompleat Suppoſitum, 
or Hypoſtaſis of a man ratione perſone. 

But in Chriſt there was no need of this 
Humane ſubſifentia, for the Divine Word 
aflumed the compleat Humane Nature, not 
the Human Perſon, as Neſtorius ſaid ; for 
che Humanity of Chrift ſubſiſts by the 
Perſonality of the Divine Word, which 
ſupplies abundantly all defeRs, -and fundti- 
ons which the Humane Perſonality woutd 
excerciſe, were it preſent ſo that the 
Humane Perfonality would be fuperfluous 
in Chriſt, and of no-uſe at atl. 

To what he adds, [ vit.] Let the Atha- 
nafians then Gonfeſs that Chrift was not God, 
which is the ruth, Here he plainly profef- 
ſeth his Error, and flatly denies the Divini- 
ty of Chrift, It is not my detign to prove et 
large in this ſhort Treatiſe, the Divinity 
of Chriſt, which the Divines have ften- 
ally prov'd in the matter of {ncarnation. 
I ſhall therefore only hint at Tome Parti- 
culars : As the fulfilling of the Prophecies 
of the Old Prophets , the Teftimony of 
the Eternal Father in a Voice from Hea- 
ven : This is my Beloved Son, in whom I am 
well pleaſed ; the often afleveration of 
Chrift himlelf, confirmed by many ftrange 
and prodigious Miracles, and fealed by his 
Death, the Reluftancy of Nature at his 


Crucifixion, his Reſurrection after Death, | 


which none could «ff-& but by the mighty 
hand of the Omnipatent ; the Univerſal 
atteſtation of all the Apofttes, in Confir- 
mation whereof they all ſacrificed their 
Lives, with other pregnant motives con- 
tained in the Sacred Word of God, which 
are too prolix for this ſhort Treatiſe ; all 
which being duly prondered and conſidered, 
are ab'e to convince, not only an indifer- 
ent judgment, but alfo the moſt obſtinate 
and perverſeft judgment that can be, _ 
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beſwayed by Reaſon, and work them irito 
a edfaft beliefof the Divinity of Chriſt 3 
wherefore 1 ſhall wave (in this place) any 
further dilatation of my Diſcourſe upon 
this .SudjeQ, 

Now we proceed to exattiine the Hypo- 
ftaticat Union between the Divinity and 
Humanity of Chriſt, how we can make it 
out, that any Union can be of that Nature 
as to unite two: Natures, whereof the one 
is Infinite, and the other Finite ? for the 
Athanaſian Creed afferrs, that though - hriſt 
be God and Man, yet he is not two, but one 
Chriſt ; one, not by Converſion of the Godhead 
into fleſh, but by raking the Mankoed into God ; 
one, not by confuſion of —_ but by Unity 


. of Perſon, for as the reeſonabie Soul and fleſh 


is one Man, ſo God and Man is. one Chriſt. 
Againft this the Deift argues, that in rhe 
Perſona! Union of God to Man, and Man 16 
Gol, the Unton is between Finite and [nfinite, 
which is impogeble. For we muſt either ſuppoſe 
that Finite and Infinite are commenſurate, that 
7s, equal, which every one knows is falſe; or 
rhat the Finite is United but to ſome part of the 
tafinite, and is disjoyned from the reſt. A ve- 
ry Learned Reflettion ! For who is igno- 
rant of Gods Eternity, and Immenſity, or 
Ubiquity ? Which are two of the Divine 
Attributes. All Created Durations flow 
ſucceſhvely by parts, whereof none are at 
any time in being, but only thoſe that are 
mreſent 5 for to day, yefterday is paſt, its 
duration is deſtroyed, and to morrow is not 
yet come, its duration 1s not yet produced; 
and fo of all Created Durations > whether 
this be done only by intiviſible inftances, 
as Zeno Taught, or by indiviſible inſtances, 
and diviſible parts, which was At i/totle's 
Opinion in his Treatiſe De continuo Suc- 
cefivo. 

But God's Eternity is far different 5 for 
this admits of no parts, but 1s one indivi- 
ſible duration , effentially determin'd to 
co-exiſt to all Created duration, and Eter-' 
nity; there ate no parts deftroyed, and 
others to come, not yet in heing 3; for by 
the ſame indivifible duration whereby the 
Divinity exiſted from Eternity, he exiſts 
now, and exiſted yeſterday, and ſhall exiſt 
to morrow, and ever, and yet loſes no 


rts of it* doration, becauſe it hath nore. 
ence Boetius, and with him the current 
of Divines, gives this definition of it , 


Fiernitas Dei eft indeterminabilis vite, tots F 
mul & perfetta priſeio; a perfett poſſeffior * 


7, wm 


of an endleſs life, altog: ther, tera fimul, not 
by parts, as it is in all Created durations. 

T he Iminenfity of God Contiſts in this, 
that he is cffentially determin'd tu all 
Creafed ſpace, whenloever or whereſoever 


it exiſts; ſo that God by his Immenlity, . 


without ariy parts, is a&tnally preſent to 
all Created ſpace or place, how diftant ſo- 
ever the parts of ſpace are fi om one an- 
other; to which God correſponds not. by 
ſeveral parts, but by an increate definitive 
-Ubication, whereby he is zorus in toro, & 
rorus in qualiber parte ; all the Deity isin all 
the ſpace, and all the Deity is in every 
part and particle of ſpace, whereſoever, 
or whenſoever exiſtent ; as an Angel, 
which is indiviſible, is in the place which 
he Occupies by a definitive ubication tor 
the whole Angel is at the ſame time in all 
the ſpace, and the whole Angel at the ſame 
time is in every part and particle of the 
ſame ſpace; ſo is the Soul of Man, which is 
likewiſe indiviſible, in a humane Pody ; 
for the whole Soul is in all the Body, and 
the whole Soul is in every part and par-- 
ticle of the Body ; ſo that the Sonl exifts: 
in the Body by a definitive ubication, where- 
as the Body at the ſame time exiſts in ſpace 

by a circumſcriptive ubication , whereby 

its parts are collocated ſo, as that one 

part of the Body correſponds to one part 

of the ſpace, and another part of the Body- 
to another part of the ſpace, Now to 

the ObjeCQion. 

The. Humanity of Chriſt is conſtituted 

in place by a drcumſcriptive nbication , 

where the Divinity, the whole Divine 
Word js intimately preſent to him ; what 

commenſuration more than this is neceſſary 

for a conjunaion between the Humanity, 

and the Divine Word ? For that the Divine 

Wordis in all places elſe, by his immenſity, . 
is impertinent to this caſe, as long as the 
Divine Word is in'irely and intimately- 
preſent to the whole Humanity, where the 
Hy poſtatical Union may exerciſe. its funRi- - 
ons” 
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dns of conncUting the Humanity to the 
Divinity ; for it is too groſs an imaginati- 


- on of the Divinity, that part of it ſhould 


correſpond to the Humanity, and part not} 
for in the Divine Nature there are no 
Parts, but all is jndiviſible, 

Now for the Hypoſtacical Union , it is 
ſubjetted in the Humanity, and terminated 
to the Divinity, or Divine Word , for the 
Eſſence of God is uncapable of receiving 
any thing diſtin& from it ſelf. And 'tis in 
vain to tell me that this includes as many 
Contradiftions as Mr. Fobnſon's Treatiſe a- 
gainſt Tranſubſtantiation doth. Produce 
thcſe Contradiftions that this Myſtery doth 
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? 
ments, pretended Contradittions, and Im* 
poſſibilities, which this Author alledgeth 
againft thoſe Sacred Myſteries of Chriftia- 
nity > Wherein I have endeavoured to give 
a ſatisfaQory. ſolutioa to them all. The? 
he hath inſiſted upon ſuch Myfteries as are 
eaſieſt to be impugned, and hardeſt to be 
defended, For they are ſuch as are deliver- 
ed to us by the Sacred Scripture, as back'd 
by. Divine Authority, and- are not within 
the reach of Natural Reaſon to demon- 
ſtrate. * For it were no leſs than a temera- 
rious preſumption in any man that ſhould 
attempt to prove any one of theſe Mytteries 
by Natural Reaſon. ; Myſteries that are fo 


include, and we ſhall uſe onr endeavour to gſublime, and elevated above the reach of 


ſolve them. 

The ſecond Obj-&ion is grounded upon 
an Error , that the Union between the 
Divine Word, and the Humanity of Chrift 
connetts two Perſons, as Neflorius would 
have it ; but this error is already exploded. 
But it is in vain to ſift all the extent of 


' Nature, for a parity to the Hypoftatical 


Union of the Divine Word to the Humani- 
ty of Chrift, which is tranſcendent above 
all the power of Nature, where the two 
diftine: Lives, Memories, Reaſons and free 
Wills are no obſtacle at all to.it ; for theſe 
two Natures do not hinder the Op:rations 
and FunCtions of each other,” 

Thus 1 have run through all the Argu- 


Natural Reaſon, that they are not pervi- 
ous to the Wit or Capacity either of Man 
or Angel ; which if Faith did not teach, 
Reaſon could not explicate ; ſo that we re- 
ceive them from Holy Writ (as atteſted by 
Divine Authority) with great ſubmiſhon 
and veneration, and are ready to vindicate | 
them from all pretended impoſſbilities, 
ContradiQions, and other Difficulties which 
the Mabomeians, Femws, Deifts, Atheifts, or 
other Infidels can muſfter up againſt them. 
_ And | hope in this ſhort Treatiſe I have 
*not ſwerved from the receiv'd and approvy- 


ed Darin of the Reformed Proteftant 


Church of England, to whoſe Authority. } 
and CorreQionl ſubmit. 


